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The deficient vice would be found in people who won't defend themselves. Incontinence (akrasia), the opposite of self-restraint. Such a person judges according to right reason (orthos logos).[62] Chapter 12. by Harris Rackham (HTML at Perseus) with Bekker numbers. Aristotle says we can dismiss the question of whether we live for pleasure or
choose pleasure for the sake of living, for the two activities seem incapable of being separated.[124] Different activities in life, the different sense perceptions, thinking, contemplating, bring different pleasures, and these pleasures make the activities grow, for example a flute player gets better at it as they also get more pleasure from it. These he
discusses next, under tendencies that are neither vice nor akrasia, but more animal-like.[99] Aristotle makes a nature and nurture distinction between different causes of bestial behavior he says occurs "in some cases from natural disposition, and in others from habit, as with those who have been abused from childhood." He refers to these as animal-
like and disease-like conditions.[100] Aristotle says that "every sort of senselessness or cowardice or dissipation or harshness that goes to excess is either animal-like or disease-like".[101] For Aristotle, akrasia, "unrestraint”, is distinct from animal-like behavior because it is specific to humans and involves conscious rational thinking about what to do,
even though the conclusions of this thinking are not put into practice. The primary division he observes in what kind of person would be called just is that, on the one hand, it could mean "law abiding" or lawful (nominos), and on the other, it could mean equitable or fair (isos). It is more like seeing which is either happening in a complete way or not
happening. The subject matter of this discussion is a virtue of being witty, charming and tactful, and generally saying the right things when speaking playfully, at our leisure, which Aristotle says is a necessary part of life.[79] In contrast a buffoon can never resist making any joke, and the deficient vice in this case is an uncultivated person who does
not get jokes, and is useless in playful conversation. What distinguishes choice is that before a choice is made there is a rational deliberation or thinking things through.[50] Deliberation (bouleusis), at least for sane people, does not include theoretical contemplation about universal and everlasting things, nor about things that might be far away, nor
about things we can know precisely, such as letters. Life is an activity (energeia) made up of many activities such as music, thinking and contemplation, and pleasure brings the above-mentioned extra completion to each of these, bringing fulfilment and making life worthy of choice. The study of the Good is part of political science, because politics
concerns itself with securing the highest ends for human life. Because wisdom belongs to the wise, who are unusual, it can not be that which gets hold of the truth. (September 2021) (Learn how and when to remove this template message) First page of a 1566 edition of the Nicomachean Ethics in Greek and Latin The Nicomachean Ethics (/,natkpmo
'kien/; /,nikemae'kien/; Ancient Greek: 'HO1kd Nikoudyeia, Ethika Nikomacheia) is the name normally given to Aristotle's best-known work on ethics. He describes a sequence of necessary steps to achieve this: First, righteous actions, often done under the influence of teachers, allow the development of the right habits. There is one further
qualification: in a complete lifetime. Courage was dealt with by Plato in his Socratic dialogue named the Laches. Using Sachs translation. ~ Book IV Chapter 2. Playing the flute is the flutist’s function because that is his or her distinctive activity. Sachs, Joe (2002). Translation by Sachs. Aristotle closes by arguing that in any case, when one considers
the virtues in their highest form, they would all exist together. Returning to the question of anger or spiritedness (thumos) then, Aristotle distinguishes it from desires because he says it listens to reason, but often hears wrong, like a hasty servant or a guard dog. Also, a wasteful person at least benefits someone. ISBN 978-0-415-66384-7. Oxford
University Press, 1920. Now he will discuss the other type: that of thought (dianoia). See Important Quotations Explained There are two kinds of virtue: intellectual and moral. Everyone agrees that the supreme Good is happiness, but people disagree over what constitutes happiness. p. 245. Indeed, as Burger point out, the approach is also quite
different from previous chapters in the way it categorizes in terms of general principles, rather than building up from commonly accepted opinions. This is a sort of blind justice since it treats both parties as if they were equal regardless of their actual worth: "It makes no difference whether a good man has defrauded a bad man or a bad one a good
one". Aristotle says this is largely a result of penalties imposed by laws for cowardice and honors for bravery,[59] but that it is the closest type of seeming courage to real courage, is very important for making an army fight as if brave, but it is different from true courage because not based on voluntary actions aimed at being beautiful in their own
right. ~ Book I Chapter 11 1101a-1101b. Aristotle however notes that this type of spirit shows an affinity to true courage and combined with deliberate choice and purpose it seems to be true courage. Pangle, Lorraine (2003). Aristotle Nicomachean Ethics: Translation, Glossary and Introductory Essay. Such people can be helped by guidance, unlike
stingy people, and most people are somewhat stingy. ISBN 978-0-521-19276-7. Even intelligence and virtue are not good only in themselves, but good also because they make us happy. (Aristotle notes that these terms beast-like and god-like are strictly speaking only for humans, because real beasts or gods would not have virtue or vice.)[96] Book VII.
Not everyone who fails to stand firm on the basis of his best deliberations has a true lack of self-mastery. Re-issued 1980, revised by J. An excellent human will be a person good at living life, who does it well and beautifully (kalos). Rackham, H. "Aristotle's Nicomachean Ethics and Protestantism". Intemperance is a more willingly chosen vice than
cowardice, because it positively seeks pleasure, while cowardice avoids pain, and pain can derange a person's choice. ~ Book 5 Chapter 7 section 2. They are apt to act more high-handedly to a person of high station than a person of middle or low standing, which would be below them. But those who are concerned with pleasures of the soul, honor,
learning, for example, or even excessive pleasure in talking, are not usually referred to as the objects of being temperate or dissipate. Aristotle questions his courage. Such a person would be unfair in responses, angry at wrong people, and so on. ™ Book I Chapter 13 1102a-1103a. As an example he gives the case of Neoptolemus (in Sophocles'
Philoctetes) refusing to lie despite being part of a plan he agreed with.[107] A person with practical judgment (phronesis) can not have akrasia. God, in contrast, "enjoys a single simple pleasure perpetually".[111] Books VIII and IX: Friendship and partnership Book II Chapter 6 discussed a virtue like friendship. Virtue and vice according to Aristotle
are "up to us". Someone who runs away becomes a coward, while someone who fears nothing is rash. Recognizing the mean means recognizing the correct boundary-marker (horos) which defines the frontier of the mean. This is partly because courage is more like rashness than cowardice and partly because most of us are more inclined to be
cowardly than rash, so we are more aware of being deficient in courage. Not to be so would be due to fear, or the esteem one has of other's opinions over your own. Furthermore, very few lawmakers, perhaps only the Spartans, have made education the focus of law making, as they should. Once again trying to describe justice as a mean, he says that
"men require a judge to be a middle term or medium—indeed in some places judges are called mediators—, for they think that if they get the mean they will get what is just. But he says that it seems that if anything at all gets through to the deceased, whether good or the reverse, it would be something faint and small.[36] Once again turning to the
divinity of happiness Aristotle distinguishes virtue and happiness saying that virtue, through which people "become apt at performing beautiful actions" is praiseworthy, while happiness is something more important, like god, "since every one of us does everything else for the sake of this, and we set down the source and cause of good things as
something honored and divine".[37] From defining happiness to discussion of virtue: introduction to the rest of the Ethics Aristotle asserts that we can usefully accept some things said about the soul (clearly a cross-reference to Plato again), including the division of the soul into rational and irrational parts, and the further division of the irrational
parts into two parts also: One irrational part of the human soul is "not human" but "vegetative" and at most work during sleep, when virtue is least obvious. Instead, we can only observe that right conduct consists of some sort of mean between the extremes of deficiency and excess. See Important Quotations Explained Every human activity aims at
some end that we consider good. Aristotle does not state how to decide who deserves more, implying that this depends on the principles accepted in each type of community, but rather he states it is some sort of proportion in which the just is an intermediate between all four elements (2 for the goods and 2 for the people). The refined and active way
of politics, which aims at honor, (honor itself implying the higher divinity of those who are wise and know and judge, and potentially honor, political people). ©~ Book II, Chapter 5 1105b-1106a ~ Book II, Chapter 6 1106b-1107a. In contrast, the ambitious man would get this balance wrong by seeking excess honor from the inappropriate sources, and
the unambitious man would not desire appropriately to be honored for noble reasons. Concerning this point, Aristotle asserts that even though people with a bad character may be ignorant and even seem unable to choose the right things, this condition stems from decisions that were originally voluntary, the same as poor health can develop from past
choices—and, "While no one blames those who are ill-formed by nature, people do censure those who are that way through lack of exercise and neglect." The vices then, are voluntary just as the virtues are. Chase, Drummond P. Translation by Rackham. Once again Aristotle says he has no specific Greek word to give to the correct virtuous mean that
avoids the vices, but says it resembles friendship (philia). Indeed, in Book I Aristotle set out his justification for beginning with particulars and building up to the highest things. Choice is rational, and according to the understanding of Aristotle, choice can be in opposition to desire. The obsequious (areskos) person is over-concerned with the pain they
cause others, backing down too easily, even when it is dishonorable or harmful to do so, while a surly (duskolos) or quarrelsome (dusteris) person objects to everything and does not care what pain they cause others, never compromising. Nicomachean Ethics at Standard Ebooks Nicomachean Ethics by Aristotle with chapter descriptions and direct
chapter links for all 10 books W. For instance, a person who plays the flute well is a good flutist. Above is the Rackham translation as on the Perseus website. He says that "not everybody who claims more than he deserves is vain" and indeed "most small-souled of all would seem to be the man who claims less than he deserves when his deserts are
great". Other more "Averroist" Aristotelians such as Marsilius of Padua were controversial but also influential. This is also the most sustainable, pleasant, self-sufficient activity; something aimed at for its own sake. Now the discussion turns to how frank one should be concerning one's own qualities. Unlike the virtues discussed so far, an unjust person
does not necessarily desire what is bad for himself or herself as an individual, nor does he or she even necessarily desire too much of things, if too much would be bad for him or her. Reeve, C.D.C. (1992). Academia Letters. ISBN 0-521-81742-0. People experienced in some particular danger often seem courageous. We are all born with the potential to
be morally virtuous, but it is only by behaving in the right way that we train ourselves to be virtuous. Aristotle closes the Nicomachean Ethics therefore by announcing a programme of study in politics, including the collecting of studies of different constitutions, and the results of this programme are generally assumed to be contained in the work that
exists today and is known as the Politics.[129] Editions Greek text Aristotle, Ethica Nicomachea. Finally, he asks why people are so attracted to bodily pleasures. London: Continuum. A virtuous person feels pleasure when she performs the most beautiful or noble (kalos) actions. ™ Book II, Chapter 2, 1103b-1104b ~ Book II, Chapter 3, 1104b-1105a ©
Book II, Chapter 4 1105a-1105b ©~ Dunamis and hexis are translated in numerous ways. Essays on Aristotle's Ethics. Indeed, they do few things, and are slow to start on things, unless there is great honor involved. The second part of particular justice deals with rectification in transactions and this part is itself divided into two parts: voluntary and
involuntary, and the involuntary are divided further into furtive and violent divisions.[85] The following chart showing divisions with Aristotle's discussion of Justice in Book V, based on Burger (2008) Appendix 3. Aristotle says that while "the magnificent man is liberal, the liberal man is not necessarily magnificent". Chapters 6-12, First examples of
moral virtues Aristotle now deals separately with some of the specific character virtues, in a form similar to the listing at the end of Book II, starting with courage and temperance. Friendship thus provides a bridge between the virtues of character and those of intellect.— Sachs (2002) p.209 Aristotle says speculations (for example about whether love
comes from attractions between like things) are not germane to this discussion, and he divides aims of friendships or love into three types—each giving feelings of good will that go in two directions: Utility or usefulness Pleasure The pursuit of good Two are inferior to the other because of the motive: friendships of utility and pleasure do not regard
friends as people, but for what they can give in return.[113] Friendships of utility are relationships formed without regard to the other person at all. ™ The Eudemian Ethics of Aristotle. Rorty, Amelie, ed. It is also distinct from being good at guessing, or being good at learning, because true consideration is always a type of inquiry and reasoning. While
parents often attempt to do this, it is critical that there are also good laws in the community. Some pleasures are more beautiful and some are more base or corrupt. ©~ Davis, Michael (1996). Aristotle reviews various opinions held about self-mastery, most importantly one he associates with Socrates. The Routledge Guidebook to Aristotle's
Nicomachean Ethics. ~ 1146a. (1926). The most important version of this synthesis was that of Thomas Aquinas. Alone of the virtues, says Aristotle, justice looks like "someone else's good", an argument also confronted by Plato in his Republic. ©~ 1123b ©~ 1125a Sachs translation ™ 1124a Sachs translation ~ 1123b-1124a ~ Strauss, Leo, "Progress or
Return", An Introduction to Political Philosophy, pp. 276-277 ~ 1124b-1125a ©~ 1125b ~ 1125b-1126b ~ Rackham translation ~ 1126b-1127a ~ 1127a-1127b ~ 1127b - 1128b ™ Book IV, Chapter 9 1128b ~ Strauss, Leo, "Progress or Return", An Introduction to Political Philosophy, p. 278 ™ 1129b. The Nicomachean Ethics is very often abbreviated
"NE", or "EN", and books and chapters are generally referred to by Roman and Arabic numerals, respectively, along with corresponding Bekker numbers. Aristotle in turn argues that this is properly understood as an ongoing and stable dynamic, a way of being in action (energeia), specifically appropriate to the human "soul" (psuche), at its most
"excellent" or virtuous (virtue translates arete in Greek). Aristotle accepted that it would be wrong to call Priam unhappy only because his last years were unhappy. Thus the just is a sort of mean, inasmuch as the judge is a medium between the litigants". Aristotle's Nicomachean Ethics: Reader's Guide. It is not like in the productive arts, where the
thing being made is what is judged as well made or not. Burger (2008) points out that although the chapter nominally follows the same path (methodos) as previous chapters "it is far from obvious how justice is to be understood as a disposition in relation to a passion: the proposed candidate, greed (pleonexia), would seem to refer, rather, to the vice
of injustice and the single opposite of the virtue." In other words, it is not described as a mean between two extremes. ISBN 978-0-141-39524-1. Burger, Ronna (2008). The Aristotelian Ethics: A Study of the Relationship between the Eudemian and Nicomachean Ethics of Aristotle (2nd ed.). Our faculties determine our capacity for feelings, and virtue
is no more a capacity for feeling than it is a feeling itself. Aristotle proposes as a solution to this that pleasure is pursued because of desire to live. These in turn can allow the development of a good stable character in which the habits are voluntary, and this in turn gives a chance of achieving eudaimonia.[13] Character here translates ethos in Greek,
related to modern words such as ethics, ethical and ethos. He argues that people's actions show that this is not really what they believe. Practices of Reason: Aristotle's Nicomachean Ethics. Book IV is sometimes described as being very bound to the norms of an Athenian gentleman in Aristotle's time. Books II-V: Concerning excellence of character or
moral virtue Book II: That virtues of character can be described as means Aristotle says that whereas virtue of thinking needs teaching, experience and time, virtue of character (moral virtue) comes about as a consequence of following the right habits. ~ Book I Chapter 5 1095b-1096a. ~ Sachs translation ~ VII.4.6. ©~ VII.5.3. Rackham translation] ©
1149a Sachs translation ~ VII.5 ~ VIL.5 ©~ VII.5 ~ 1150b ©~ 1151a ™ 1151b ©~ 1152a ~ 1153a ~ 1153b © 1145b. Aristotle ranks some of them as follows:[125] thinking sight hearing and smell taste Aristotle also argues that each type of animal has pleasures appropriate to it, and in the same way there can be differences between people in what
pleasures are most suitable to them. In such cases a person does not choose the wrong thing, for example if the wind carries a person off, or if a person has a wrong understanding of the particular facts of a situation. New Brunswick: Transaction Publishers. While truth in techne would concern making something needed for some higher purpose,
phronesis judges things according to the aim of living well overall. Foolhardy or excessive fearlessness; is one who over indulges in fearful activities. 1156b ~ 1157a ©~ 1159b. It is being good, and being worthy of honor that is more important. Particular justice is however the subject of this book, and it has already been divided into the lawful and the
fair, which are two different aspects of universal justice or complete virtue. ~ See for example the footnote in the Rackham edition. Aristotle lists some typical characteristics of great souled people:[73] They do not take small risks, and are not devoted to risk taking, but they will take big risks, without regard for their life, because a worse life is worth
less than a great life. Of course, with some actions, such as murder or adultery, there is no virtuous mean, since these actions are always wrong. Liberality or generosity (eleutheriotes) A virtue theory of generosity Concerned with Mean Excess Deficiency giving and getting (smaller amounts of) money liberality (Rackham), generosity (Sachs)
(eleutheriotes) prodigality (Rackham), wastefulness (Sachs) (asotia) meanness (Rackham), stinginess (Sachs) (aneleutheria) This is a virtue we observe when we see how people act with regards to giving money, and things whose worth is thought of in terms of money. He also asserts as part of this starting point that virtue for a human must involve
reason in thought and speech (logos), as this is an aspect (an ergon, literally meaning a task or work) of human living.[12] From this starting point, Aristotle goes into discussion of what ethics, a term Aristotle helped develop, means. x Our account of this science will be adequate if it achieves such clarity as the subject-matter allows. As long as both
friends keep similarly virtuous characters, the relationship will endure and be pleasant and useful and good for both parties, since the motive behind it is care for the friend themselves, and not something else. The other, worse and less curable case, is that of a weak person who has thought things through, but fails to do as deliberated because they
are carried in another direction by a passion.[105] Nevertheless, it is better to have akrasia than the true vice of akolasia, where intemperate choices are deliberately chosen for their own sake. (Making things in a way that could not be explained would not be techne.) It concerns variable things, but specifically it concerns intermediate aims. Aristotle
says that while both "the truth and one's friends" are loved, "it is a sacred thing to give the highest honor to the truth". The aim of magnificence, like any virtue, is beautiful action, not for the magnificent man himself but on public things, such that even his private gifts have some resemblance to votive offerings. The part of the soul with reason is
divided into two parts: One whereby we contemplate or observe the things with invariable causes One whereby we contemplate the variable things—the part with which we deliberate concerning actions Aristotle states that if recognition depends upon likeness and kinship between the things being recognized and the parts of the soul doing the
recognizing, then the soul grows naturally into two parts, specialised in these two types of cause.[91] Aristotle enumerates five types of hexis (stable dispositions) that the soul can have, and which can disclose truth:[92] Art (Techne). This sort of justice deals with transactions between people who are not equals and looks only at the harm or suffering
caused to an individual. © a b Pakaluk, Michael (2005). K. Even if there were a single unifying Form of Good, our interest is in the practical question of how to be good, so we should concern ourselves not with this abstract concept but with the practical ends we can actually pursue in everyday life. doi:10.20935/AL1650.{{cite journal}}: CS1 maint:
url-status (link) ™ For Bacon see for example Novum Organum. Virtue is a disposition, not a feeling or a faculty. Things that are pleasant by nature are activities that are pleasant in themselves and involve no pain or desire. They tend to move slowly and speak with a deep steady voice, rather than being hasty or shrill, which would be due to anxiety.
Nicomachean Ethics, trans. It is sometimes possible that at least in the case of people who are friends for pleasure familiarity will lead to a better type of friendship, as the friends learn to admire each other's characters.[116] Book IX and the last sections of Book VIII turn to the question of how friends and partners generally should reward each other
and treat each other, whether it be in money or honor or pleasure. Irwin, Terence (1999). Young people otherwise do not ever get to experience the highest forms of pleasure and are distracted by the easiest ones. pp. 224-25, 216. Some desires like that of food and drink, and indeed sex, are shared by everyone in a certain way. "Each moment of
pleasurable consciousness is a perfect whole."[121] Domenico di Piacenza relies on this as an authority in his 15th century treatise on dance principles (one of the earliest written documents of the formal principles of dance that eventually become classical ballet). Focus Publishing. We see this because we know there is something "desiring and
generally appetitive" in the soul that can, on different occasions in different people, either oppose reason, or obey it—thus being rational just as we would be rational when we listen to a father being rational. See Categories 8b for Aristotle's explanation of both words. Aristotle also claims that compared to other virtues, contemplation requires the
least in terms of possessions and allows the most self-reliance, "though it is true that, being a man and living in the society of others, he chooses to engage in virtuous action, and so will need external goods to carry on his life as a human being".[128] Book X. M. Justice in the CityJustice in the Soulcontrast V.11.1138b5-13 andPlato's Republic 1V.443b-
d General Sense The just = the lawfulV.1.1129b12-14:all the lawful things are in a sense the just thingsV.9.1137a11-12:The lawful things are only by accident the just thingsParticular Sense The just = the equalV.2.1130b30-1131al Distributive JusticeGeometric proportion:*equal shares for equals;*unequal for unequals;*different in different
regimesCorrective Justice Arithmetic proportion: subtract unjust gain of one party to make up for loss by the other party Voluntary transactionsInvoluntary transactionsV.2.1131a2-9 sellingbuyinglending at interestgiving security for a loaninvestingdepositingrentingFurtivetheftadulterypoisoning (pharmakeia)procuring (proagogeia)enticement of
slavesassassination by treacheryfalse witnessBy forceassaultimprisonmentmurderseizure, rapemaimingverbal abuseslanderous insult In trying to describe justice as a mean, as with the other ethical virtues, Aristotle says that justice involves "at least four terms, namely, two persons for whom it is just and two shares which are just."(1131a) The just
must fall between what is too much and what is too little and the just requires the distribution to be made between people of equal stature. ©~ Book I Chapter 9-10. But Aristotle points to a simplification in this idea of hitting a mean. When someone behaves in a purely animal-like way, then for better or worse they are not acting based upon any
conscious choice. ™ Ross, David (1925). According to Aristotle, Socrates argued that all unrestrained behavior must be a result of ignorance, whereas it is commonly thought that the unrestrained person does things that they know to be evil, putting aside their own calculations and knowledge under the influence of passion. The work, which plays a
pre-eminent role in defining Aristotelian ethics, consists of ten books, originally separate scrolls, and is understood to be based on notes from his lectures at the Lyceum. (As discussed earlier, vice comes from bad habits and aiming at the wrong things, not deliberately aiming to be unhappy.) Lawmakers also work in this way, trying to encourage and
discourage the right voluntary actions, but don't concern themselves with involuntary actions. An appropriate attitude toward pleasure and pain is one of the most important habits to develop for moral virtue. Aristotle goes slightly out of his way to emphasize that generosity is not a virtue associated with making money, because, he points out, a
virtuous person is normally someone who causes beautiful things, rather than just being a recipient. Wikisource has original text related to this article: Nicomachean Ethics Wikiquote has quotations related to Nicomachean Ethics. E. In this way the virtue "bravery" can be seen as depending upon a "mean" between two extremes. Rather, it is a
disposition to behave in the right way. Aristotle begins by suggesting Socrates must be wrong, but comes to conclude at the end of Chapter 3 that "what Socrates was looking for turns out to be the case".[98] His way of accommodating Socrates relies on the distinction between knowledge that is activated or not, for example in someone drunk or
enraged. (1999). See below. (2011). Often, Aristotle observes, these acts are caused by over-reaching or greed (pleonexia) and are ascribed to injustice. ~ Hughes, Gerard ]J. Consequently, we can aim at only a rough outline of the Good. p. v. As Sachs points out, (2002, p. 30) it appears the list is not especially fixed, because it differs between the
Nicomachean and Eudemian Ethics, and also because Aristotle repeats several times that this is a rough outline.[47] Aristotle also mentions some "mean conditions" involving feelings: a sense of shame is sometimes praised, or said to be in excess or deficiency. Aristotle's term for virtue of character (ethike arete) is traditionally translated with the
Latinate term "moral virtue". ~ Book 5 chapter 5 ~ Book 5 Chapter 7 section 1. A house is built not for its own sake, but to have a place to live, and so on. So as with liberality, Aristotle sees a potential conflict between some virtues, and being good with money. Aristotle also points out that "generous people are loved practically the most of those who
are recognized for virtue, since they confer benefits, and this consists in giving" and he does not deny that generous people often won't be good at maintaining their wealth, and are often easy to cheat. Cooper, "The Magna Moralia and Aristotle's Moral Philosophy," in The American Journal of Philology 94.4 (Winter, 1973): pp. The person with this
virtue will however tend to err on the side of forgiveness rather than anger, and the person with a deficiency in this virtue, despite seeming foolish and servile, will be closer to the virtue than someone who gets angry too easily. Hardie, W.F.R. (1968). "Some people think that all rules of justice are merely conventional, because whereas a law of nature
is immutable and has the same validity everywhere, as fire burns both here and in Persia, rules of justice are seen to vary."[89] Aristotle insists that justice is both fixed in nature in a sense, but also variable in a specific way: "the rules of justice ordained not by nature but by man are not the same in all places, since forms of government are not the
same, though in all places there is only one form of government that is natural, namely, the best form."[90] He believed people can generally see which types of rules are conventional, and which by nature—and he felt that most important when trying to judge whether someone was just or unjust was determining whether someone did something
voluntarily or not. Most people are misled by pleasure, "for it seems to them to be a good, though it is not".[52] Chapter 5 considers choice, willingness and deliberation in cases that exemplify not only virtue, but vice. In his Metaphysics, Aristotle described how Socrates, the friend and teacher of Plato, had turned philosophy to human questions,
whereas pre-Socratic philosophy had only been theoretical. He points out that if pleasure is not good then a happy person will not have a more pleasant life than another, and would have no reason to avoid pain.[110] Chapter 14 first points out that any level of pain is bad, while concerning pleasure it is only excessive bodily pleasures that are bad.
Such people do not even know they are wrong, and feel no regrets. The dependency of sophia upon phronesis is described as being like the dependency of health upon medical knowledge. Instead of being habit, character is a hexis like health or knowledge, meaning it is a stable disposition that must be pursued and maintained with some effort. New
York: Oxford University Press. At one point Aristotle says that examples of areas where dishonest boasting for gain might go undetected, and be very blameworthy, would be prophecy, philosophy, or medicine, all of which have both pretense and bragging. (Thus, "NE II1.2, 1103b1" means "Nicomachean Ethics, book II, chapter 2, Bekker page 1103,
Bekker column b, line number 1".) Background In many ways this work parallels Aristotle's Eudemian Ethics, which has only eight books, and the two works are closely related to the point that parts overlap.[4] Books V, VI, and VII of the Nicomachean Ethics are identical to Books IV, V, and VI of the Eudemian Ethics. As discussed in Book II already,
courage might be described as achieving a mean in confidence and fear, but these means are not normally in the middle between the two extremes. Only many great misfortunes will limit how blessed such a life can be, but "even in these circumstances something beautiful shines through".[35] Addressing an opinion that he expected amongst his
contemporaries about happiness, Aristotle says that it "seems too unfeeling and contrary to people's opinions" to claim that "the fortunes of one's descendants and all one's friends have no influence at all". The human good is a practical target, and contrasts with Plato's references to "the Good itself". ~ Kraut, Richard, "Aristotle's Ethics", The Stanford
Encyclopedia of Philosophy (Summer 2014 Edition), Edward N. However, he also notes that when the odds change such soldiers run. Not only will human happiness involve reason, but it will also be an active being-at-work (energeia), not just potential happiness. Intellect (Nous). Near the end of Book I Aristotle said that we may follow others in
considering the soul (psuche) to be divided into a part having reason and a part without it. Happiness in life, then, includes the virtues, and Aristotle adds that it would include self-sufficiency (autarkeia), not the self-sufficiency of a hermit, but of someone with a family, friends and community. ~ Book III Chapter 2 1111b-1113a. In chapter 11 Aristotle
goes through some of the things said about pleasure and particularly why it might be bad. Stinginess is most obviously taking money too seriously, but wastefulness, less strictly speaking, is not always the opposite (an under estimation of the importance of money) because it is also often caused by being unrestrained. Literary work by Aristotle Part of
a series on theCorpus Aristotelicum Logic (Organon) Categories On Interpretation Prior Analytics Posterior Analytics Topics Sophistical Refutations Natural philosophy (physics) Physics On the Heavens On Generation and Corruption Meteorology On the Universe* On the Soul Sense and Sensibilia On Memory On Sleep On Dreams On Divination in
Sleep On Length and Shortness of Life On Youth, Old Age, Life and Death, and Respiration On Breath* History of Animals Parts of Animals Movement of Animals Progression of Animals Generation of Animals On Colors* On Things Heard* Physiognomonics* On Plants* On Marvellous Things Heard* Mechanicst Problemst On Indivisible Lines* The
Situations and Names of Winds* On Melissus, Xenophanes, and Gorgias* Metaphysics Metaphysics EthicsPolitics Nicomachean Ethics Magna Moraliat Eudemian Ethics On Virtues and Vices* Politics Economicst Constitution of the Athenianst RhetoricPoetics Rhetoric Rhetoric to Alexander* Poetics Fragments Fragmentst Other links Aristotle
Aristotelianism [*]: Generally agreed to be spurious[t]: Authenticity disputedvteThis article's tone or style may not reflect the encyclopedic tone used on Wikipedia. Even faced with great misfortune, a good person will bear himself or herself well and will not descend into mean-spiritedness. Princeton: Princeton University Press. Aristotle justifies
saying that happiness must be considered over a whole lifetime because otherwise Priam, for example, would be defined as unhappy only because of his unhappy old age.[34] Concerning the importance of chance to happiness, Aristotle argues that a happy person at work in accordance with virtue "will bear what misfortune brings most beautifully
and in complete harmony in every instance". While this is consistent with the approach Aristotle said he would take in Book I, in contrast to the approach of Plato, there is long running disagreement concerning whether this immersion within the viewpoint of his probable intended readership is just a starting point to build up to more general
conclusions, for example in Book VI, or else shows that Aristotle failed to successfully generalize, and that his ethical thinking was truly based upon the beliefs of a Greek gentleman of his time. Concerning true friendship see books VIII and IX. Aristotle now says that friendship (philia) itself is a virtue, or involves virtue. Apart from the vice of
obsequiousness, there is also flattery, which is the third vice whereby someone acts in an obsequious way to try to gain some advantage to themselves. While every case can be different, given the difficulty of getting the mean perfectly right it is indeed often most important to guard against going the pleasant and easy way.[48] However this rule of
thumb is shown in later parts of the Ethics to apply mainly to some bodily pleasures, and is shown to be wrong as an accurate general rule in Book X. (2013). ~ 1142a ~ 1142b ~ 1145a. Aristotle names three things humans should avoid that have to do with character: Evils or vices (kakia), the opposites of virtues. ~ Book I Chapter 9 1099b-1100a.
Sense of shame (not a virtue) Chapter 9. Being witty or charming A virtue theory of wittiness Concerned with Mean Excess Deficiency pleasantness and social amusement Wittiness (Rackham), charming (Sachs) (eutrapelos) Buffoonery (bomolochia) Boorishness (bdmolochos) Book IV Chapter 8. They tend to possess beautiful and useless things, rather
than productive ones. The extremes to be avoided in order to achieve this virtue are paltriness (Rackham) or chintziness (Sachs) on the one hand and tastelessness or vulgarity on the other. They take few things seriously, and are not anxious. The example Aristotle gives of this is contemplation. Other types of dishonesty could involve other virtues and
vices, such as justice and injustice. This is left to nous, and Aristotle describes wisdom as a combination of nous and episteme ("knowledge with its head on"). And just knowing what would be virtuous is not enough.[43] According to Aristotle's analysis, three kinds of things come to be present in the soul that virtue is: a feeling (pathos), an inborn
predisposition or capacity (dunamis), or a stable disposition that has been acquired (hexis).[44] In fact, it has already been mentioned that virtue is made up of hexeis, but on this occasion the contrast with feelings and capacities is made clearer—neither is chosen, and neither is praiseworthy in the way that virtue is.[45] Comparing virtue to
productive arts (technai) as with arts, virtue of character must not only be the making of a good human, but also the way humans do their own work well. Aristotelian Ethics is about what makes a virtuous character (ethike arete) possible, which is in turn necessary if happiness is to be possible. pp. ix. Aristotle goes further in this direction by saying



that it might seem that it is better to be wasteful than to be stingy: a wasteful person is cured by age, and by running out of resources, and if they are not merely unrestrained people then they are foolish rather than vicious and badly brought-up. Re-issued 1976, revised by Hugh Tredennick. Kraut, Richard (1989). Chicago: University of Chicago
Press. Ackrill and J. "Acting on account of ignorance seems different from acting while being ignorant". ~ Book I Chapter 12 1101b-1102a. For one swallow does not make a summer ™ Book I Chapter 7 1097a-1098b ~ omovbaiov &’ avbpog €b Tadta Kol kKaA®dg. D. The Basic Works of Aristotle. This is understood to be referring to Plato and his school,
famous for what is now known as the Theory of Forms. ~ Book II, Chapter 7 1107a-1108b. ™ Book X.4.1175a. According to this opinion, which he says is right, the good things associated with the soul are most governing and especially good, when compared to the good things of the body, or good external things. See Wikipedia's guide to writing better
articles for suggestions. An overconfident person might stand a while when things do not turn out as expected, but a person confident out of ignorance is likely to run at the first signs of such things. ISBN 978-1-4128-4969-2. (In other words, Aristotle makes it clear that he does not think being more philotimos than average is necessarily
inappropriate.) To have the correct balance in this virtue means pursuing the right types of honor from the right types of source of honor. They would lack spirit, and be considered foolish and servile. This means that although no one is willingly unhappy, vice by definition always involves actions decided on willingly. VIII sec. It therefore indirectly
became very significant in the development of all modern philosophy as well as European law and theology. The immoderate vices in this case would be concerning "making a great display on the wrong occasions and in the wrong way". For instance, courage consists in finding a mean between the extremes of cowardice and rashness, though the
appropriate amount of courage varies from one situation to another. The parties involved will be different concerning what they deserve, and the importance of this is a key difference between distributive justice and rectificatory justice because distribution can only take place among equals. Aristotle: Nicomachean Ethics. This rule should be applied
to rectify both voluntary and involuntary transactions.[86] Finally, Aristotle turns to the idea that reciprocity ("an eye for an eye") is justice, an idea he associates with the Pythagoreans.[87] The problem with this approach to justice, although it is normal in politics and law-making, is that it ignores the difference between different reasons for doing a
crime. Aristotle views magnanimity as "a sort of adornment of the moral virtues; for it makes them greater, and it does not arise without them."[70] Aristotle also focuses on the question of what the greatest things one may be worthy of. Aristotle's Nicomachean Ethics: An Introduction. It represents the special discussion on justice (dikaiosune) already
foreseen in earlier books, which covers some of the same material as Plato's Republic, though in a strikingly different way. Because they expect others to be lesser, and are not overly concerned with their praise, they are not apt to bear grudges, they are not apt to gossip, and they are not even interested in speaking ill of enemies, except to insult
them. He argues that this makes it clear that pleasure is good. Dance Chronicle. Aristotle says that such cases will need to be discussed later, before the discussion of Justice in Book V, which will also require special discussion. Cowardly (deilos): exceeds in fear and is deficient in confidence confidence (thrasos) Second Type. ™ Book I Chapters 3, 4,
6, 7. Unlike knowledge (episteme), it deals with unarticulated truths.[94] Both phronésis and nous are directed at limits or extremities, and hence the mean, but nous is not a type of reasoning, rather it is a perception of the universals that can be derived from particular cases, including the aims of practical actions. But achieving this supreme
condition is inseparable from achieving all the virtues of character, or "moral virtues".[21] The way Aristotle sketches the highest good for man as involving both a practical and theoretical side, with the two sides necessary for each other, is also in the tradition of Socrates and Plato—as opposed to pre-Socratic philosophy. (2020). L. He adds that it is
only concerned with pains in a lesser and different way. But despite this, even if not divine, it is one of the most divine things, and "for what is greatest and most beautiful to be left to chance would be too discordant".[33] Neoptolemus killing Priam. Magnanimity is a latinization of the original Greek used here, which was megalopsuchia, which means
greatness of soul. ~ Book III Chapter 3 1113a-1113b. Book III. This is rational, because it involves making things deliberately, in a way that can be explained. (As Sachs points out, this is indeed what Plato depicts Socrates doing in his Gorgias.) Money making, which Aristotle asserts to be a life based on aiming at what is pursued by necessity in order
to achieve higher goals, an intermediate good. There is, the case of its discussion of emotions, which has been explained in Aristotle's analyses of various emotions in Rhetoric.[4] There is no consensus on the overall date of composition of the Nicomachean Ethics, though a reference in the text to a battle in the Third Sacred War datable to 353 BC
acts as a terminus post quem for at least that part of the work.[8] The traditional position, held by W. Unlike true vices, these are weaknesses where someone passively follows an urge rather than a deliberate choice. Urmson, J.O. (1988). pila yap yeAibwv £ap ov motel, ov6e pia Nuépa. Bparuuckas, English: W. This, unlike techne and episteme, is an
important virtue, which will require further discussion. Aristotle and the Philosophy of Friendship. Others say that receiving honors is the greatest good, but honors are conferred as recognition of goodness, so there must be a greater good that these honors reward. To restore both parties to equality, a judge must take the amount that is greater than
the equal that the offender possesses and give that part to the victim so that both have no more and no less than the equal. p. 114. But many philosophers can get away with dishonest bragging, which is worse. Aristotle says that while all the different things called good do not seem to have the same name by chance, it is perhaps better to "let go for
now" because this attempt at precision "would be more at home in another type of philosophic inquiry"”, and would not seem to be helpful for discussing how particular humans should act, in the same way that doctors do not need to philosophize over the definition of health in order to treat each case.[23] In other words, Aristotle is insisting on the
importance of his distinction between theoretical and practical philosophy, and the Nicomachean Ethics is practical. As discussed above, a person lacking self-mastery can have knowledge, but not an active knowledge that they are paying attention to.[108] Book VII. "Also, all knowledge seems to be teachable, and what is known is learnable."[93]
Practical Judgement (Phronesis). This appears to be a criticism of contemporary sophists. So according to Aristotle, anger can be virtuous and rational in the right circumstances, and he even says that a small amount of excess is not something worth blaming either, and might even be praised as manly and fit for command. What is just to fulfill one's
need, whereas people err by either desiring beyond this need, or else desiring what they ought not desire. But the Nicomachean Ethics only discusses the sense of shame at that point, and not righteous indignation (which is however discussed in the Eudemian Ethics Book VIII). People in such a state may sound like they have knowledge, like an actor
or student reciting a lesson can. Such "particular injustice" is always greed aimed at particular good things such as honor or money or security.[83] To understand how justice aims at what is good, it is necessary to look beyond particular good or bad things we might want or not want a share of as individuals, and this includes considering the
viewpoint of a community (the subject of Aristotle's Politics). Cowardice for example, might specifically cause a soldier to throw away his shield and run. Urmson. £11 8" £v Biw teheiw. Ethics with Aristotle. Aristotle mentions here that self-restraint is also not a virtue, but refers us to a later part of the book (Book VII) for discussion of this.[80] Leo
Strauss notes that this approach, as well as Aristotle's discussion of magnanimity (above), are in contrast to the approach of the Bible.[81] Book V: Justice and fairness: a moral virtue needing special discussion Book V is the same as Book IV of the Eudemian Ethics, the first of three books common to both works. Therefore, the supreme Good should be
an activity of the rational soul in accordance with virtue. London: Everyman's Library. The way of contemplation. Is the capacity we develop with experience, to grasp the sources of knowledge and truth, our important and fundamental assumptions. ©~ a b Polansky, Ronald (2014). Aristotle starts by questioning the rule of thumb accepted in the more
approximate early sections, whereby people think pleasure should be avoided—if not because it is bad simply, then because people tend too much towards pleasure seeking. Reeves, C. With these friendships are classed family ties of hospitality with foreigners, types of friendships Aristotle associates with older people. The Politics of Philosophy: A
Commentary on Aristotle's Politics. Several more critical terms are defined and discussed: Deliberate choice (proairesis), "seems to determine one's character more than one's actions do". May, Hope (2010). Cambridge: Harvard University Press. Berkeley: University of California Press. Aristotle focuses from this on to the idea that pleasure is
unimpeded, and that while it would make a certain sense for happiness (eudaimonia) to be a being at work that is unimpeded in some way, being impeded can hardly be good. Ethics is about how individuals should best live, while the study of politics is from the perspective of a law-giver, looking at the good of a whole community. As in many of these
examples, Aristotle says the excess (boastfulness) is more blameworthy than the deficiency (being self-disparaging). Instead it might sometimes seem so, because mere cleverness can sometimes recite words that might make them sound wise, like an actor or a drunk person reciting poetry. The pleasures from being restored into a natural hexis are
accidental and not natural, for example the temporary pleasure that can come from a bitter taste. Translations above by Sachs. ~ 1094b. Unlike the treatment of flattery, described simply as a vice, Aristotle describes ways in which a person might be relatively blameless if they were occasionally dishonest about their own qualities, as long as this does
not become a fixed disposition to boast. Those highest ends, which we pursue for their own sake, must be the supreme Good. Aristotle, Nicomachean Ethics. As Sachs points out: "Greatness of soul is the first of four virtues that Aristotle will find to require the presence of all the virtues of character."[15] The others are a type of justice (1129b in Book
V), phronesis or practical judgment as shown by good leaders (1144b in Book VI), and truly good friends (1157a in Book VIII). What is just in distribution must also take into account some sort of worth. Such people are actually often wasteful and stingy at the same time, and when trying to be generous they often take from sources whence they should
not (for example pimps, loan sharks, gamblers, thieves), and they give to the wrong people. Sometimes "pride") Vanity (chaunotées) Smallness of Soul (mikropsuchia) Book IV, Chapter 3. We can now define human virtue as a disposition to behave in the right manner and as a mean between extremes of deficiency and excess, which are vices. (p. 215)
Book I Book I attempts to both define the subject matter itself and justify the method that has been chosen (in chapters 3, 4, 6 and 7). It extends previously developed discussions, especially from the end of Book II, in relation to vice akolasia and the virtue of sophrosune. Aristotle therefore names the virtuous man as a person who claims the good
qualities he has without exaggeration or understatement. Knowledge (Episteme). He concludes what is now known as Chapter 2 of Book 1 by stating that ethics ("our investigation" or methodos) is "in a certain way political".[25] Chapter 3 goes on to elaborate on the methodological concern with exactness. Thomson, J. The distinctive activity of
humans generally—what distinguishes us from plants and animals—is our rationality. We learn intellectual virtues by instruction, and we learn moral virtues by habit and constant practice. This highest activity, Aristotle says, must be contemplation or speculative thinking (energeia ... ~ a b Kenny, Anthony (2016). Happiness is the highest good
because we choose happiness as an end sufficient in itself. Character virtues (apart from justice perhaps) were already discussed in an approximate way, as like achieving a middle point between two extreme options, but this now raises the question of how we know and recognize the things we aim at or avoid. © Book I Chapter 2. However, good
habits are described as a precondition for good character.[14] Aristotle then turns to examples, reviewing some of the specific ways that people are thought worthy of blame or praise. ~ Book I Chapter 1 1094a: "ndoa téyvn Kol maoa péBodog, opoiwg 6& mpafic te Kol mpoaipeotlg, dyabod Twog epicobot 6okel". Nicomachean Ethics Sparknote A study
guide for Nicomachean Ethics. Rackham translation. ~ Book I Chapter 8 1098b-1099b. And just as in the previous case concerning flattery, vices that go too far or not far enough might be part of one's character, or they might be performed as if they were in character, with some ulterior motive. Zalta (ed.) ©~ Book I, chapter 7 1098a ~ Book II, chapter
1, 1103b ~ Similarly, in Latin, the language of medieval European philosophy, the habits are mores, giving us modern English words like "moral". For Aristotle, a courageous person must feel fear.[54] Courage, however, is not thought to relate to fear of evil things it is right to fear, like disgrace—and courage is not the word for a man who does not
fear danger to his wife and children, or punishment for breaking the law. B. Once a person has died, according to Aristotle, posthumous honors or dishonors and the behavior of his descendants might affect his happiness somewhat, but to no great extent. In chapter 3 Aristotle applies to pleasure his theory of motion (kinésis) as an energeia as
explained in his Physics and Metaphysics. The translations are from Rackham, as on the Perseus website. Although Aristotle describes sophia as more serious than practical judgement, because it is concerned with higher things, he mentions the earlier philosophers, Anaxagoras and Thales, as examples proving that one can be wise, having both
knowledge and intellect, and yet devoid of practical judgement. Pleasure does not complete the seeing or thinking, but is an extra activity, just as a healthy person can have an extra good "bloom of well-being".[123] This raises the question of why pleasure does not last, but seem to fade as if we get tired. Until now, he says, discussion has been about
one type of virtue or excellence (arete) of the soul — that of the character (eéthos, the virtue of which is ethike arete, moral virtue). In terms of what is best, we aim at an extreme, not a mean, and in terms of what is base, the opposite.[46] Chapter 7 turns from general comments to specifics. Aristotle The Nicomachean Ethics with an English
Translation by H. Aristotle points out also that a person with this virtue would not get money from someone he should not get it, in order to give "for a decent sort of taking goes along with a decent sort of giving." Having said this however, most people we call wasteful are not only wasteful in the sense opposed to being generous, but also actually
unrestrained and have many vices at once. The sense of shame is not a virtue, but more like a feeling than a stable character trait (hexis). Aristotle points out that this is a very specific realm of honesty, that which concerns oneself. 1650: 1-8. Translation above by Sachs. We call people “good” if they perform their function well. ~ 1130b. Oxford:
Oxford University Press. The Ethics of Aristotle: The Nicomachean Ethics. Just as a child needs to live by instructions, the desiring part of the human soul must be in harmony with the rational part. As a musician learns to play an instrument, we learn virtue by practicing, not by thinking about it. Cooper, John M. (2001). Socrates used irony, which
Aristotle considers an acceptable type of dishonesty. ISBN 0-521-63221-8. The vices of paltriness and vulgar chintziness "do not bring serious discredit, since they are not injurious to others, nor are they excessively unseemly".[65] Magnanimity or "greatness of soul" A virtue theory of magnanimity Concerned with Mean Excess Deficiency great honor
(time) and dishonor Greatness of Soul (megalopsuchia)(Traditional translation "magnanimity". They are not given to wonder, for nothing seems great to them. Aristotle associates this virtue with the political art. Rackham. ™ Book III Chapter 9 1117a-1117b ~ Book III, Chapter 10 1117b-1118b ~ Book III, Chapter 11 1118b-1119a ~ Book III, Chapter
12 1119a-1119b ~ Book IV, Chapter 1 1119b-1122a. Earlier in both works, both the Nicomachean Ethics Book IV, and the equivalent book in the Eudemian Ethics (Book III), though different, ended by stating that the next step was to discuss justice. ™ Sparti, Barbara (1993). New York: Rowman & Littlefield. We would not praise older people for such
a sense of shame according to Aristotle, since shame should concern acts done voluntarily, and a decent person would not voluntarily do something shameful. So we reproach intemperance more, because it is easier to habituate oneself so as to avoid this problem. (In contrast to politics and warfare it does not involve doing things we'd rather not do,
but rather something we do at our leisure.) However, Aristotle says this aim is not strictly human, and that to achieve it means to live in accordance not with our mortal thoughts but with something immortal and divine which is within humans. External goods are also necessary in such a virtuous life, because a person who lacks things such as good
family and friends might find it difficult to be happy.[32] Questions that might be raised about the definition In chapters 9-12, Aristotle addresses some objections or questions that might be raised against his definition of happiness thus far. It is not only important for living well, as a means, but is also a noble or beautiful end in itself that receives
praise in its own right, and being a good friend is sometimes thought to be linked to being a good person.[112] The treatment of friendship in the Nicomachean Ethics is longer than that of any other topic, and comes just before the conclusion of the whole inquiry. But not everyone has the same particular manifestations of these desires. Strauss
describes the Bible as rejecting the concept of a gentleman, and that this displays a different approach to the problem of divine law in Greek and Biblical civilization.[72] See also below concerning the sense of shame. Aristotle points to the fact that many aims are really only intermediate aims, and are desired only because they make the achievement
of higher aims possible.[24] In chapter 2, Aristotle asserts that there is only one highest aim, eudaimonia (traditionally translated as "happiness"), and it must be the same as the aim politics should have, because what is best for an individual is less beautiful (kalos) and divine (theios) than what is good for a people (ethnos) or city (polis). ~ 1131a ©
1132a. According to Aristotle, getting this virtue right also involves: Dealing differently with different types of people, for example people in a higher position than oneself, people more or less familiar to you, and so on. ©~ Book X.9. Further reading Bostock, David (2000). To describe more clearly what happiness is like, Aristotle next asks what the
work (ergon) of a human is. (Translation, with Introduction and Notes.) Ross, David (1925). When it comes to courage, it heads people towards pain in some circumstances, and therefore away from what they would otherwise desire. Politics rules over practical life so the proper aim of politics should include the proper aim of all other pursuits, so that
"this end would be the human good (tanthropinon agathon)". John N. Penguin Classics. Hatzopoulos, 2009, "The boundaries of right and wrong - Learning and the human brain", ACSM Bulletin, February 2009, pp. 20-22.[dead link] Nicomachean Ethics public domain audiobook at LibriVox Diglossa.org/Aristotle/Ethics: multi-language
library[permanent dead link] Russian: H. Wisdom (Sophia). (For this reason, Aristotle is sometimes considered a proponent of a doctrine of a golden mean.[40]) People become habituated well by first performing actions that are virtuous, possibly because of the guidance of teachers or experience, and in turn these habitual actions then become real
virtue where we choose good actions deliberately.[41] According to Aristotle, character properly understood (i.e. one's virtue or vice), is not just any tendency or habit but something that affects when we feel pleasure or pain. ©~ Book X, Chapter 6. However, these actions are not taken because they are preferred in their own right, but rather because
all options available are worse. Rackham translation used above. There can be a pleasant end of courageous actions but it is obscured by the circumstances. Choice is also not simply to do with opinion, because our choices make us the type of person we are, and are not simply true or false. It could include a noble and manly person with appropriate
ambition, or a less ambitious person who is moderate and temperate. But these pleasures and their associated activities also impede with each other just as a flute player cannot participate in an argument while playing. Chapters 6-8: Happiness Turning to happiness then, the aim of the whole Ethics; according to the original definition of Book I it is
the activity or being-at-work chosen for its own sake by a morally serious and virtuous person. Cambridge, UK: Cambridge University Press. This raises the question of which pleasures are more to be pursued. Courage A virtue theory of courage Concerned with Mean Excess Deficiency fear (phobos) Courage (andreia): mean in fear and confidence
First Type. ©~ 1162b ~ 1160a ~ 1161a ~ Book X.4.1174b. He rejects the argument of Speusippus that pleasure and pain are only different in degree because this would still not make pleasure, bad, nor stop it, or at least some pleasure, even from being the best thing. But he does say that magnificence requires spending according to means, at least in
the sense that poor man can not be magnificent. ISBN 0-87220-464-2. Like a person who is overconfident when drunk, this apparent courage is based on a lack of fear, and will disappear if circumstances change. Men are sometimes even called courageous just for enduring pain. Using Sachs translations. New York: Cambridge University Press. First,
what is good or bad need not be good or bad simply, but can be good or bad for a certain person at a certain time. ISBN 978-0-226-02674-9. Who should study ethics, and how Concerning accuracy and whether ethics can be treated in an objective way, Aristotle points out that the "things that are beautiful and just, about which politics investigates,
involve great disagreement and inconsistency, so that they are thought to belong only to convention and not to nature". Book VII. But in chapter 12 he says that none of these things show that pleasure is not good, nor even the best thing. Pleasures can be divided into those of the soul and of the body. As in the examples above, overconfident people
are likely to be called courageous, or considered close to courageous. Being vain, or being small-souled, are the two extremes that fail to achieve the mean of the virtue of magnanimity.[68] The small souled person, according to Aristotle, "seems to have something bad about him".[69] To have the virtue of greatness of soul, and be worthy of what is
greatest, one must be good in a true sense, and possess what is great in all virtues. This in turn returns Aristotle to mention the fact that laws are not normally exactly the same as what is just: "Political Justice is of two kinds, one natural, the other conventional."[88] In a famous statement, Aristotle makes a point that, like many points in Book 5, is
thought to refer us to consideration of Plato's Republic. (Michael Davis translates it as pride.[67]) Although the term could imply a negative insinuation of lofty pride, Aristotle as usual tries to define what the word should mean as a virtue. Hackett Publishing Company. (2014). 1170b, 1178b ~ Book I Chapter 3 1094b-1095a. A balanced ambitiousness
concerning smaller honors A virtue theory of ambitiousness Concerned with Mean Excess Deficiency lesser honor (time) and dishonor no special term in ancient Greek for the right amount of ambition (Over-)ambitiousness (philotimos) lack of ambition (aphilotimos) Book IV, Chapter 4.[74] In parallel with the distinction of scale already made between
normal generosity and magnificence, Aristotle proposes that there are two types of virtue associated with honors, one concerned with great honors, Magnanimity or "greatness of soul" and one with more normal honors. In the Middle Ages, a synthesis between Aristotelian ethics and Christian theology became widespread, in Europe as introduced by
Albertus Magnus. Oxford: Blackwell. A second irrational part of the human soul is however able to share in reason in some way. Aristotle proposes three criteria to distinguish virtuous people from people who behave in the right way by accident: first, virtuous people know they are behaving in the right way; second, they choose to behave in the right
way for the sake of being virtuous; and third, their behavior manifests itself as part of a fixed, virtuous disposition. Sherman, Nancy, ed. Defining "Flourishing" (eudaimonia) and the aim of the Ethics The main stream of discussion starts from the well-known opening of Chapter 1, with the assertion that all technical arts, all investigations (every
methodos, including the Ethics itself), indeed all deliberate actions and choice, all aim at some good apart from themselves. Although the word magnanimity has a traditional connection to Aristotelian philosophy, it also has its own tradition in English, which now causes some confusion.[66] This is why some modern translations refer literally to
greatness of soul. But in many cases, how to judge what is a mean is not clear, because as Aristotle points out, "if the persons are not equal, they will not have equal shares; it is when equals possess or are allotted unequal shares, or persons not equal equal shares, that quarrels and complaints arise." (1131a23-24). Other types of failure to master
oneself are akrasia only in a qualified sense, for example akrasia "in anger"” or "in the pursuit of honor". At first he says this is spoken of in terms of external goods, but he observes that the greatest of these must be honor, because this is what we assign to gods, and this is what people of the highest standing aim at. A final point that Aristotle makes in
his discussion of distributive justice is that when two evils must be distributed, the lesser of the evils is the more choice worthy and as such is the greater good (1131b21-25). This theory seems flawed when we consider the diversity of things we call “good” and the diversity of ways in which we consider goodness. ~ 1155a ~ 1155b © a b Book, chap.
The way children act also has some likeness to the vice of akolasia. ™ Book III Chapters 1-3 1109b30-1110b. It is concerning this third class of actions that there is doubt about whether they should be praised or blamed or condoned in different cases. So in this case as with several others several distinct types of excessive vice possible. They also tend
not to be lenient to people for anything they could have chosen to avoid, such as being drunk, or being ignorant of things easy to know, or even of having allowed themselves to develop bad habits and a bad character. ~ Book X.4.1175a10-20. Aristotle proposes that it would be most beautiful to say that the person of serious moral stature is the
appropriate standard, with whatever things they enjoy being the things most pleasant.[126] Book X. This is a similar subject to the last one discussed concerning surliness and obsequiousness, in that it concerns how to interact socially in a community. Aristotle even specifically mentions Socrates as an example, but at the same time mentions
(continuing the theme) that the less excessive vice is often less blameworthy. Books VIII and IX are continuous, but the break makes the first book focus on friendship as a small version of the political community, in which a bond stronger than justice holds people together, while the second treats it as an expansion of the self, through which all one's
powers can approach their highest development. "We deliberate about things that are up to us and are matters of action" and concerning things where it is unclear how they will turn out. ~ Book III Chapter 4 1113a ~ Book III Chapter 5 1113b-1115a. The opposite is rare, and therefore there is no special name for a person insensitive to pleasures and
delight. C. Preview Preview Did you know you can highlight text to take a note? Aristotle distinguishes skilled deliberation from knowledge, because we do not need to deliberate about things we already know. The highest ends are ends in themselves, while subordinate ends may only be means to higher ends. A. Also, as with each of the ethical
virtues, Aristotle emphasizes that such a person gets pleasures and pains at doing the virtuous and beautiful thing. (1975). This can sometimes be complex because parties may not be equals. Being willing to experience pain in the short term for longer run pleasure of a greater scale. The definition given is therefore: The Good of man is the active
exercise of his soul's faculties in conformity with excellence or virtue, or if there be several human excellences or virtues, in conformity with the best and most perfect among them. The boldness of someone who feels confident based on many past victories is not true courage. The Blackwell Guide to Aristotle's Nicomachean Ethics. All living things
have nutrition and growth as a work, all animals (according to the definition of animal Aristotle used) would have perceiving as part of their work, but what is more particularly human? They lead life as they choose and not as suits others, which would be slave-like. "Non-voluntary" or "non willing" actions (ouk ekousion) that are bad actions done by
choice, or more generally (as in the case of animals and children when desire or spirit causes an action) whenever "the source of the moving of the parts that are instrumental in such actions is in oneself" and anything "up to oneself either to do or not". Many believe that these works were not put into their current form by Aristotle himself, but by an
editor sometime later.[6] Scholars, in recent years, have used the Eudemian Ethics as support, confirmation, and sometimes foil for NE.[7] It is also noted that a discussion in the Nicomachean Ethics is also better understood using the Rhetoric. ISBN 9780521817424. New York: Blackwell. Common people equate happiness with sensual pleasure: this
may be sufficient for animals, but human life has higher ends. Death is, by definition, always a possibility—so this is one example of a virtue that does not bring a pleasant result.[60] Aristotle's treatment of the subject is often compared to Plato's. 2013-01-01. This is described beautiful because the sophia or wisdom in the courageous person makes
the virtue of courage valuable.[56] Beautiful action comes from a beautiful character and aims at beauty. Things done on the spur of the moment, and things done by animals and children can be willing, but driven by desire and spirit and not what we would normally call true choice. Aristotle's Ethical Theory. Chapters 11-14: Pleasure as something to
avoid Aristotle discusses pleasure in two separate parts of the Nicomachean Ethics (book 7 chapters 11-14 and book 10 chapters 1-5). Sachs translation. It is a fear, and it is only fitting in the young, who live by feeling, but are held back by the feeling of shame. These are even less curable.[106] Finally Aristotle addresses a few questions raised
earlier, on the basis of what he has explained: Not everyone who stands firm on the basis of a rational and even correct decision has self-mastery. He contrasts this with desire, which he says does not obey reason, although it is frequently responsible for the weaving of unjust plots.[102] He also says that a bad temper is more natural and less blamable
than desire for excessive unnecessary pleasure.[103] And he claims that acts of hubris never result from anger, but always have a connection to pleasure seeking, whereas angry people act from pain, and often regret it.[104] So there are two ways that people lose mastery of their own actions and do not act according to their own deliberations. Any
random person can enjoy bodily pleasures, including a slave, and no one would want to be a slave.[127] Aristotle says that if perfect happiness is activity in accordance with the highest virtue, then this highest virtue must be the virtue of the highest part, and Aristotle says this must be the intellect (nous) "or whatever else it be that is thought to rule
and lead us by nature, and to have cognizance of what is noble and divine". To truly be a virtuous person, one's virtuous actions must meet three conditions: (a) they are done knowingly, (b) they are chosen for their own sakes, and (c) they are chosen according to a stable disposition (not at a whim, or in any way that the acting person might easily
change his choice about). The vices opposed to courage were discussed at the end of Book II. ISBN 0-19-283407-X.. As Aristotle points out, his approach is partly because people mean so many different things when they use the word justice. But Aristotle compares tyrants to children, and argues that play and relaxation are best seen not as ends in
themselves, but as activities for the sake of more serious living. The first part relates to members of a community in which it is possible for one person to have more or less of a good than another person. Peripatetic Press. In the "natural desires" says Aristotle, few people go wrong, and then normally in one direction, towards too much. (The disdain of
a great souled person towards all kinds of non-human good things can make great souled people seem arrogant, like an un-deserving vain person.)[71] Leo Strauss argues that "there is a close kinship between Aristotle's justice and biblical justice, but Aristotle's magnanimity, which means a man's habitual claiming for himself great honors while he
deserves these honors, is alien to the Bible". Finally, Aristotle repeats that the discussion of the Ethics has not reached its aim if it has no effect in practice. Aristotle says that it admits of being shared by some sort of learning and taking pains. Aristotle's Ethics: Critical Essays. But regarding pains, temperance is different from courage. "Antiquity as
inspiration in the renaissance of dance: The classical connection and fifteenth-century Italian dance". They do not esteem what is popularly esteemed, nor what others are good at. © Such a discussion appears in Book III of his Politics. Aristotle does not deny anger a place in the behavior of a good person, but says it should be "on the right grounds
and against the right persons, and also in the right manner and at the right moment and for the right length of time".[76] People can get this wrong in numerous ways, and Aristotle says it is not easy to get right. Aristotle's Dialogue with Socrates: On the Nicomachean Ethics. It is therefore connected to Aristotle's other practical work, the Politics,
which similarly aims at people becoming good. But seeing, for example is a whole, as is the associated pleasure. But also this must be in a complete life, for one swallow does not make a Spring Ross: human good turns out to be activity of soul exhibiting excellence, and if there are [sic.] more than one excellence, in accordance with the best and most
complete. pp. 230. ©~ Book X.5. ™ Book X.5.1176a. Ed. Ingram Bywater. For example, it could have been done out of passion or ignorance, and this makes a critical difference when it comes to determining what is the just reaction. Plato’s Theory of Forms suggests that there is a single Form of Good and that all good things are good in the same way. A
wasteful person is destroyed by their own acts, and has many vices at once. Secondly, according to Aristotle's way of analyzing causation, a good or bad thing can either be an activity ("being at work", energeia), or else a stable disposition (hexis). He states that people would have to be unconscious not to realize the importance of allowing themselves
to live badly, and he dismisses any idea that different people have different innate visions of what is good.[53] Book III. It is suggested that around three NE books were lost and were replaced by three parallel works from the Eudemian Ethics, explaining the overlap.[5] Opinions about the relationship between the two works—for example, which was
written first, and which originally contained the three common books, are divided. Anscombe, Hans-Georg Gadamer, and Martha Nussbaum. Ross,[9] is that the work was a product of the last period of Aristotle's life, his time in Athens from 335 until his death in 322 BC.[8] Synopsis The first philosopher to write ethical treatises, Aristotle argues that
the correct approach for studying such controversial subjects as Ethics or Politics, which involve discussing what is beautiful or just, is to start with what would be roughly agreed to be true by people of good up-bringing and experience in life, and to work from there to a higher understanding.[10][11] Taking this approach, Aristotle begins by saying
that the highest good for humans, the highest aim of all human practical thinking, is eudaimonia, a Greek word often translated as flourishing and studied as psychological well-being. However, a good person will always behave in a virtuous manner. One swallow does not make a summer Crisp: the human good turns out to be activity of the soul in
accordance with virtue, and if there are several virtues, in accordance with the best and most complete. One is through excitability, where a person does not wait for reason but follows the imagination, often having not been prepared for events. 327-49. Rash (thrasus): exceeds in confidence Courage means holding a mean position in one's feelings of
confidence and fear. Cambridge University Press. University of Chicago Press. ™~ Book I Chapter 4 1095a-1095b. For this reason Aristotle claims it is important not to demand too much precision, like the demonstrations we would demand from a mathematician, but rather to treat the beautiful and the just as "things that are so for the most part." We
can do this because people are good judges of what they are acquainted with, but this in turn implies that the young (in age or in character), being inexperienced, are not suitable for study of this type of political subject.[22] Chapter 6 contains a famous digression in which Aristotle appears to question his "friends" who "introduced the forms".
Aristotle said that he had no convenient Greek word to give to the virtuous and honest mean in this case, but a person who boasts claims qualities inappropriately, while a person who self-deprecates excessively makes no claim to qualities they have, or even disparages himself. Moreover, to be happy takes a complete lifetime; for one swallow does not
make a spring.— Rackham translation of 1.7.1098a.[29] And because happiness is being described as a work or function of humans, we can say that just as we contrast harpists with serious harpists, the person who lives well and beautifully in this actively rational and virtuous way will be a "serious" (spoudaios) human.[30][31] As an example of
popular opinions about happiness, Aristotle cites an "ancient one and agreed to by the philosophers". According to Aristotle, "there are many who can practise virtue in their own private affairs but cannot do so in their relations with another".[82] Aristotle, however, says that—apart from the complete virtue that would encompass not only all types of
justice, but all types of excellence of character—there is a partial virtue that gets called justice, which is clearly distinct from other character flaws. These have been discussed already in Book II because, like the virtues, vices are stable dispositions (hexeis), "knowingly and deliberately chosen" (Sachs p. 119). Temperance (sophrosuné€) A virtue theory
of temperance Concerned with Mean Excess Deficiency pleasure (hédoné) and pain (lup€) Temperance (sophrosun€) scarcely occurs, but we may call it Insensible (anaisthétos) Profligacy, dissipation, etc. However, not everyone who runs from a battle does so from cowardice. Aristotle notes that the type of friendship most likely to be hurt by
complaints of unfairness is that of utility and reminds that "the objects and the personal relationships with which friendship is concerned appear [...] to be the same as those which are the sphere of justice."[117] And it is the transactions of friends by utility that sometimes require the use of written laws.[118] Furthermore, all associations and
friendships are part of the greater community, the polis,[119] and different relationships can be compared to the different types of constitution, according to the same classification system Aristotle explains in his Politics (Monarchy, Tyranny, Aristocracy, Oligarchy, Timocracy, and Democracy).[120] Book X: Pleasure, happiness, and up-bringing Book
X. 16 (3): 373-390. But even more remarkable is the fact that one of the vices under discussion, self-deprecation (Greek eiréneia from which modern English "irony") is an adjective that was and is often used to describe Socrates. ~ Book II, Chapter 8 1108b-1109b. Aristotle points out that, "Whatever is unfair is lawless, but not everything lawless is
unfair," and, "It would seem that to be a good man is not in every case the same thing as to be a good citizen." These two common meanings of justice coincide, to the extent that any set of laws is itself good, something only lawmakers can affect, and this all-encompassing meaning equates to the justice of a good lawmaker, which becomes Aristotle's
point of reference for further discussion. Ross translation from The Internet Classics Archive (Massachusetts Institute of Technology) from nothingistic.org from McMaster (PDF) H Rackham translation plus Greek version (The Perseus Project) Lecture on Aristotle's Nicomachaean Ethics A very complete analysis of Nicomachean Ethics. The courage of
citizen soldiers. A truly courageous person is not certain of victory and does endure fear. Nicomachean Ethics. In practice Aristotle explains that people tend more by nature towards pleasures, and therefore see virtues as being relatively closer to the less obviously pleasant extremes. Temperance and dissipation concern the animal-like, Aphrodisiac,
pleasures of touch and taste, and indeed especially a certain type of touch, because dissipated people do not delight in refined distinguishing of flavors, and nor indeed do they delight in feelings one gets during a workout or massage in a gymnasium.[61] Chapter 11. Being skilled in an art can also be described as a mean between excess and
deficiency: when they are well done we say that we would not want to take away or add anything from them. Reason and Human Good in Aristotle. The difference is that this friendly virtue concerns behavior towards friends and strangers alike, and does not involve the special emotional bond that friends have. Aristotle gives a list of character virtues
and vices that he later discusses in Books II and III. Concerning areas where being law-abiding might not be the same as being fair, Aristotle says that this should be discussed under the heading of Politics.[84] He then divides particular justice further into two parts: distribution of divisible goods and rectification in private transactions. Aristotle lists
some of the principle virtues along with their corresponding vices of excess and deficiency in a table of virtues and vices. Such study should, he says, even help in communities where the laws are not good and the parents need to try to create the right habits in young people themselves without the right help from lawmakers. Translation used is
Rackham's. It is Book VI in the latter. x So virtue is a purposive disposition, lying in a mean that is relative to us and determined by a rational principle, by that which a prudent man would use to determine it. ISBN 978-0-198-79093-8. Some people commit crimes by accident or due to vices other than greed or injustice. Although there is no special
name for it, people who have excessive fearlessness would be mad, which Aristotle remarks that some describe Celts as being in his time. ™ Book X, Chapters 7-8. For as in the Ancient Olympic Games, "it is not the most beautiful or the strongest who are crowned, but those who compete". The two un-virtuous extremes are wastefulness and stinginess
(or meanness). See also Aristotelian ethics Corpus Aristotelicum Economics (Oeconomica) Potentiality and actuality Ethics Eudaimonia Eudemian Ethics (Ethica Eudemia) Hexis Intellectual virtue Lesbian rule Magna Moralia (Great Ethics) Moral character Nous On Virtues and Vices (De Virtutibus et Vitiis Libellus) Phronesis Politics Protrepticus
Summum bonum Virtue Virtue ethics Footnotes ~ Book II, chapter 2, 1103b £nel ovv 1) napodoa mpaypateio od Oewplag Everd éotv Womep al GAhatr ~ Sytsma, David (2021). Hughes, Gerald J. Something like friendship, between being obsequious and surly A virtue theory of friendliness Concerned with Mean Excess Deficiency general pleasantness in
life Friendliness (something like philia) First type: obsequious (areskos), if for no purpose quarrelsome (duseris) and surly (duskolos) Second type: flatterer (kolax), if for own advantage Book IV Chapter 6.[77] These characteristics concern the attitude people have towards whether they cause pain to others. As Burger (2008) points out (p. 212): "The
Ethics does not end at its apparent peak, identifying perfect happiness with the life devoted to theoria; instead it goes on to introduce the need for a study of legislation, on the grounds that it is not sufficient only to know about virtue, but one should try to put that knowledge to use." At the end of the book, according to Burger, the thoughtful reader is
led to understand that "the end we are seeking is what we have been doing" while engaging with the Ethics. And such virtue will be good, beautiful and pleasant, indeed Aristotle asserts that in most people different pleasures are in conflict with each other while "the things that are pleasant to those who are passionately devoted to what is beautiful
are the things that are pleasant by nature and of this sort are actions in accordance with virtue". The Cambridge Companion to Aristotle's Nicomachean Ethics. ™ a b Sachs, Joe, Nicomachean Ethics, p. 68 "Greatness of soul is the first of four virtues that Aristotle will find to require the presence of all the virtues of character." ~ 1123b at Perseus
Project ©~ 1129b at Perseus Project ~ 1144b at Perseus Project ©~ 1157a at Perseus Project ©~ See for example Book 6 Chapter 13 for Aristotle on Socrates; and the Laches for Plato's Socrates on courage. Some extremes seem closer to the mean than others: for instance, rashness seems closer to courage than to cowardice. ©~ Book I Chapter 10 1100a-
1101a. (1955). While various philosophers had influenced Christendom since its earliest times, in Western Europe Aristotle became "the Philosopher". ©~ Book 5 Chapter 7 Section 3. Specifically, according to Aristotle boasting would not be very much blamed if the aim is honor or glory, but it would be blameworthy if the aim is money. The Latin,
which is also commonly used, can be Ethica Nicomachea or De Moribus ad Nicomachum. Many parts of the Nicomachean Ethics are well known in their own right, within different fields. In terms of this approach, pleasure is not a movement or (kinesis) because unlike the movement of walking across a specific room, or of building a house, or a part of
a house, it has no end point when we can say it is completed. They gladly do favors but are ashamed to receive them, being apt to forget a favor from another, or to do a greater one in return. More recent authors influenced by this work include Alasdair Maclntyre, G. In contrast, an excessive tendency or vice concerning anger would be irascibility or
quickness to anger. Because he is aiming at a spectacle, a person with this virtue will not be focusing on doing things cheaply, which would be petty, and he or she may well overspend. According to Aristotle, contemplation is the only type of happy activity it would not be ridiculous to imagine the gods having. Loeb Classical Library 73. New York: The
Modern Library. Aristotle's Ethics Moral Development and Human Nature. Theories are not enough. Reprint of 1975 edn.) Bartlett, Robert C.; Collins, Susan D. Chapter 9: The need for education, habituation and good laws Young Spartans Exercising by Edgar Degas (1834-1917). This latter virtue is a kind of correct respect for honor, which Aristotle
had no Greek word for, but which he said is between being ambitious (philotimos honor-loving) and unambitious (aphilotimos not honor-loving) with respect to honor. Note that ignorance of what aims are good and bad, such as people of bad character always have, is not something people typically excuse as ignorance in this sense. O. Aristotle
reminds us here that he has already said that moral dispositions (hexeis) are caused by the activities (energeia) we perform, meaning that a magnificent person's virtue can be seen from the way he chooses the correct magnificent acts at the right times. theoretike). Aristotle also mentions two other possibilities that he argues can be put aside: Having
virtue but being inactive, even suffering evils and misfortunes, which Aristotle says no one would consider unless they were defending a hypothesis. The virtues then are similarly divided, into intellectual (dianoetic) virtues, and the virtues of character (ethical or moral virtues) pertaining to the irrational part of the soul, which can take part in reason.
[38] These virtues of character, or "moral virtues" as they are often translated, become the central topic in Book II. If there are several virtues then the best and most complete or perfect of them will be the happiest one. Burger (p.133) notes that Aristotle's various remarks throughout the Ethics about this part of the Iliad seem to indicate that
"Aristotle seems to have gone out of his way to furnish a particularly problematic illustration of divine virtue". ~ Book X, chapter 7 1177a, cf. Again, this must be over a complete life. Ross PDFs of several (now) public domain translations and commentaries on the Nicomachean Ethics Retrieved from " Education needs to be more like medicine, with
both practice and theory, and this requires a new approach to studying politics. Chapters 1-5: The theory of pleasure Pleasure is discussed throughout the whole Ethics, but is given a final more focused and theoretical treatment in Book X. As part of this, Aristotle considers common opinions along with the opinions of poets and philosophers. Such
people can be blind to the dangers they run into though, meaning even animals can be brave in this way, and unlike truly courageous people they are not aiming at beautiful acts. For di Piacenza, who taught that the ideal smoothness of dance movement could only be attained by a balance of qualities, relied on Aristotelian philosophical concepts of
movement, measure and memory to extol dance on moral grounds, as a virtue.[122] A sense perception like sight is in perfect activity (teleia energeia) when it is in its best conditions and directed at the best objects. According to Aristotle the potential for this virtue is by nature in humans, but whether virtues come to be present or not is not
determined by human nature.[39] Trying to follow the method of starting with approximate things gentlemen can agree on, and looking at all circumstances, Aristotle says that we can describe virtues as things that are destroyed by deficiency or excess. Aristotle on the Human Good. The second set of examples of moral virtues The set of moral virtues
discussed here involves getting the balance of one's behavior right in social or political situations, leading to themes that become critical to the development of some of the most important themes. Because practical circumstances vary a great deal, there are no absolute rules of conduct to follow. Most importantly we could say that a worthy
(spoudaios) man will wish for what is "truly" good. According to Aristotle, the virtue with regards to anger would not be led by the emotions (pathoi), but by reason (logos). ISBN 9780198145110. Honesty about oneself: the virtue between boasting and self-deprecation A virtue theory of truthfulness Concerned with Mean Excess Deficiency truth
(aléthes) Truthfulness (alétheia) Boastfulness: pretense as exaggeration (alazoneia) Self-deprecation: pretense as understatement (eironia, same word as "irony") Book IV Chapter 7.[78] In translations such as Rackham's the vice at issue here is sometimes referred to in English as boastfulness (Greek alazoneia) and this is contrasted to a virtue
concerning truthfulness. Routledge Philosophy Guidebook to Aristotle on Ethics. Parts of this section are remarkable because of the implications for the practice of philosophy. Even if a temperate person avoids excesses of some pleasures, they still have pleasures.[109] Chapter 13 starts from pain, saying it is clearly bad, either in a simple sense or as
an impediment to things. Aristotle perhaps surprisingly notes that the Homeric heroes such as Hector had this type of courage. The reason is that Aristotle describes two kinds of untruthful pretense vices—one that exaggerates things, boastfulness, and one that under-states things. Justice in such a simple and complete and effective sense would
according to Aristotle be the same as having a complete ethical virtue, a perfection of character, because this would be someone who is not just virtuous, but also willing and able to put virtue to use amongst their friends and in their community. He reviews some arguments of previous philosophers, including first Eudoxus and Plato, to argue that
pleasure is clearly a good pursued for its own sake even if it is not The Good, or in other words that which all good things have in common. Aristotle does not however equate character with habit (ethos in Greek, with a short "e") because real character involves conscious choice, unlike habit. In another perhaps surprising remark Aristotle specifically
notes that such men might be better in a war than even truly courageous people. This raises the paradoxical suggestion that a person can be considered happy only after death, that is, once we can examine the person’s life as a whole. While a glutton might feel inappropriate pleasure when presented with food and inappropriate pain when deprived of
food, a temperate person will gain pleasure from abstaining from such indulgence. The intellect is indeed each person's true self, and this type of happiness would be the happiness most suited to humans, with both happiness (eudaimonia) and the intellect (nous) being things other animals do not have. Lanham: Rowman & Littlefield. ISBN 978-1-
62466-118-1. Crisp, Roger (2000). It is hard to set fixed rules about what is funny and what is appropriate, so a person with this virtue will tend to be like a lawmaker making suitable laws for themselves. Aristotle says that virtue, practical judgment and wisdom, and also pleasure, all associated with happiness, and indeed an association with external
abundance, are all consistent with this definition. And it will be over a lifetime, because "one swallow does not make a spring". Penguin Classics.. And when any sense is in such perfect activity, then there is pleasure, and similarly thinking (dianoia) and contemplation (theoria) have associated pleasures. Translations Apostle, Hippocrates G. External
links Wikimedia Commons has media related to Nicomachean Ethics. The vice that occurs most often in the same situations is excess with regards to pleasure (akolasia, translated licentiousness, intemperance, profligacy, dissipation etc.). The second part of particular justice is rectificatory and it consists of the voluntary and involuntary. (Marsilius is
for example sometimes said to have influenced the controversial English political reformer Thomas Cromwell.) Until well into the seventeenth century, the Nicomachean Ethics was still widely regarded as the main authority for the discipline of ethics at Protestant universities, with over fifty Protestant commentaries published on the Nicomachean
Ethics before 1682.[2] However, during the seventeenth century, several authors such as Francis Bacon and Thomas Hobbes, argued forcefully and largely successfully that the medieval and Renaissance Aristotelian tradition in practical thinking had become a great impediment to philosophy in their time.[3] However, in more recent generations,
Aristotle's original works (if not those of his medieval followers) have once again become an important source. For this reason, any concern with virtue or politics requires consideration of pleasure and pain.[42] When a person does virtuous actions, for example by chance, or under advice, they are not yet necessarily a virtuous person. Sometimes
being able to share in the pleasure of one's companions at some expense to oneself, if this pleasure not be harmful or dishonorable. Such friends are often not very interested in being together, and the relationships are easily broken off when they cease to be useful.[114] At the next level, friendships of pleasure are based on fleeting emotions and are
associated with young people. But he qualifies this by saying that actually great souled people will hold themselves moderately toward every type of good or bad fortune, even honor. This can be contrasted with several translations, sometimes confusingly treating spoudaios as a simple word for "good" (normally agathos in Greek):- Sachs: "and it
belongs to a man of serious stature to do these things well and beautifully"; Ross: "and the function of good man to be the good and noble performance of these"; Rackham: "and say that the function of a good man is to perform these activities well and rightly"; Thomson: "and if the function of a good man is to perform these well and rightly"; Crisp
"and the characteristic activity of the good person to be to carry this out well and nobly". (With commentaries and glossary. They are pleased to hear discussion about the favors they have done for others, but not about favors done for them. The temperate person desires the things that are not impediments to health, nor contrary to what is beautiful,
nor beyond that person's resources. Alternatively, the work may have been dedicated to his father, who was also called Nicomachus. Deliberation is therefore not how we reason about ends we pursue, health for example, but how we think through the ways we can try to achieve them. Title and abbreviations The English version of the title derives
from Greek 'HOwka Nikopdyela, transliterated to Ethika Nikomacheia, which is sometimes also given in the genitive form as 'HOwk®v Nikouayeiwv, Ethikon Nikomacheion. But concerning this need for good laws and education Aristotle says that there has always been a problem, which he is now seeking to address: unlike in the case of medical science,
theoreticians of happiness and teachers of virtue such as sophists never have practical experience themselves, whereas good parents and lawmakers have never theorized and developed a scientific approach to analyzing what the best laws are. ISBN 978-0-307-41752-7. Feelings are not the subject of praise or blame, as virtues and vices are, and
while feelings move us to act in a certain way, virtues dispose us to act in a certain way. Concerning honor, pleasure, and intelligence (nous) and also every virtue, though they lead to happiness, even if they did not we would still pursue them. The Nicomachean Ethics is widely considered one of the most important historical philosophical works and
had an important influence on the European Middle Ages, becoming one of the core works of medieval philosophy. One of the worst types amongst these is the type that remains angry for too long. Oxon: Routledge. ™ Book III, Chapter 7 1115b-1116a ™ Book III Chapter 8 1116a-1117a ™ McKeon, Richard (2009). If happiness is virtue, or a certain
virtue, then it must not just be a condition of being virtuous, potentially, but an actual way of virtuously "being at work" as a human. (1980). They are not apt to complain about necessities or small matters, nor to ask for help, not wanting to imply that such things are important to them. Aristotle appeals to popular opinion that pleasure of some type is
what people aim at, and suggests that bodily pleasure, while it might be the most obvious type of pleasure, is not the only type of pleasure. © John M. One of the two Delphic motto's strongly associated with Aristotle's own Socratic teachers was "nothing in excess", a motto much older than Socrates himself, and similar ideas can be found in
Pythagoreanism, and the Myth of Icarus. ©~ Book III, Chapter 6 1115a ~ Pakaluk, Michael (2005). For one swallow does not make a summer Thomson: the conclusion is that the good for man is an activity of soul in accordance with virtue, or if there are more kinds of virtue than one, in accordance with the best and most perfect kind. ©~ The definition
itself is very important to the whole work. Spirit or anger (thumos) often looks like courage. Some other translations:- Sachs: the human good comes to be disclosed as a being-at-work of the soul in accordance with virtue, and if the virtues are more than one, in accordance with the best and most complete virtue. Kraut, Richard, ed. However, the
practice of virtue requires good education and habituation from an early age in the community. Apart from natural depravities and cases where a bodily pleasure comes from being restored to health Aristotle asserts a more complex metaphysical reason, which is that for humans change is sweet, but only because of some badness in us, which is that
part of every human has a perishable nature, and "a nature that needs change [..] is not simple nor good". Aristotle said in Book II that—with the moral virtues such as courage—the extreme one's normal desires tend away from are the most important to aim towards. This type of bravery is the same as that of a mule risking punishment to keep
grazing, or an adulterer taking risks. ~ Book II, Chapter 1, 1103a-1103b ™ However Aristotle himself seems to choose this formulation as a basic starting point because it is already well-known. Thirdly, such pleasures are ways of being at work, ends themselves, not just a process of coming into being aimed at some higher end. Aristotle approved of
how Spartan law focused upon up-bringing. Harvard University Press. pp. 23. In particular, the term implied not just greatness, but a person who thought of themselves worthy of great things, or in other words a sort of pride. (1911). This is something that might be seen amongst professional soldiers, who do not panic at false alarms. The
Nicomachean Ethics of Aristotle. The theme of the work is a Socratic question previously explored in the works of Plato, Aristotle's friend and teacher, about how men should best live. Impediments to virtue This book is the last of three books that are identical in both the Nicomachean Ethics and the Eudemian Ethics. Chapters 1-5: Moral virtue as
conscious choice Chapter 1 distinguishes actions chosen as relevant to virtue, and whether actions are to be blamed, forgiven, or even pitied.[49] Aristotle divides actions into three categories instead of two: Voluntary (ekousion) acts. Aristotle's approach to defining the correct balance is to treat money like any other useful thing, and say that the
virtue is to know how to use money: giving to the right people, the right amount at the right time. Aristotle says that it would be unreasonable to expect strict mathematical style demonstrations, but "each man judges correctly those matters with which he is acquainted".[26] Chapter 4 states that while most would agree to call the highest aim of
humanity (eudaimonia), and also to equate this with both living well and doing things well, there is dispute between people, and between the majority (hoi polloi) and "the wise".[27] Chapter 5 distinguishes three distinct ways of life that different people associate with happiness.[28] The slavish way of pleasure, which is the way the majority of people
think of happiness. Stubborn people are actually more like a person without self-mastery, because they are partly led by the pleasure coming from victory. (1984). 1122a. Instead, courage usually refers to confidence and fear concerning the most fearful thing, death, and specifically the most potentially beautiful form of death, death in battle.[55] In
Book III, Aristotle stated that feeling fear for one's death is particularly pronounced when one has lived a life that is both happy and virtuous, hence, life for this agent is worth living.[54] The courageous man, says Aristotle, sometimes fears even terrors that not everyone feels the need to fear, but he endures fears and feels confident in a rational way,
for the sake of what is beautiful (kalos)—because this is what virtue aims at. This is the judgement used in deciding well upon overall actions, not specific acts of making as in techne. Involuntary or unwilling (akousion) acts, which is the simplest case where people do not praise or blame. The section is yet another explanation of why the Ethics will not
start from first principles, which would mean starting out by trying to discuss "The Good" as a universal thing that all things called good have in common. First he considers the definition of happiness in contrast to an old Socratic question (found for example in Plato's Meno) of whether happiness might be a result of learning or habit or training, or
perhaps divine lot or even chance. Furthermore, a truly temperate person would not even have bad desires to restrain. Choice is also not wishing for things one does not believe can be achieved, such as immortality, but rather always concerning realistic aims. In Greek: 10 avOpwmvov dyabov yoyfic evépyela yivetal Kat’ &peTtip, 1 6& mAeiovg ai
apetal, Katd TN apiotp kai tedetotatn. Gentleness (pradtés) concerning anger A virtue theory of anger Concerned with Mean Excess Deficiency anger (orgé) Gentleness (praoteés) Irascibility (Rackham), Irritability (Sachs) (orgilotés) Spiritlessness (aorgésia) Book IV Chapter 5.[75] The virtue of pradtés is the correct mean concerning anger. The
title is often assumed to refer to his son Nicomachus, to whom the work was dedicated or who may have edited it (although his young age makes this less likely). Aristotle also points out that we do not give much gratitude and praise at all to someone simply for not taking (which might however earn praise for being just). Aristotle's Ethics. Rackham
translation used. "We all assume that what we know is not capable of being otherwise." And "it escapes our notice when they are or not". Ethics, unlike some other types of philosophy, is inexact and uncertain. Being beast-like, or brutish (théoriotés), the opposite of something more than human, something heroic or god-like such as Homer attributes
to Hector. Chapter 9. Nous therefore supplies phronesis with its aims, without which phronéesis would just be the "natural virtue" (areté phusike) called cleverness (deinotes).[95] In the last chapters of this book (12 and 13) Aristotle compares the importance of practical wisdom (phronesis) and wisdom (sophia). (Translation, with Interpretive Essay,
Notes, Glossary.) Beresford, Adam. This is the first case mentioned, and it is mentioned within the initial discussion of practical examples of virtues and vices at 1123b Book IV.[16] The type of justice or fairness of a good ruler in a good community is then given a similar description, during the special discussion of the virtue (or virtues) of justice at
1129b in Book V.[17] Phronesis or practical judgment as shown by good leaders is the next to be mentioned in this way at 1144b in Book VI.[18] The virtue of being a truly good friend is the final example at 1157a in Book VIII.[19] (In the Eudemian Ethics (Book VIII, chapter 3) Aristotle also uses the word "kalokagathia", the nobility of a gentleman
(kalokagathos), to describe this same concept of a virtue containing all the moral virtues.) This style of building up a picture wherein it becomes clear that praiseworthy virtues in their highest form, even virtues like courage, seem to require intellectual virtue, is a theme of discussion Aristotle chooses to associate in the Nicomachean Ethics with
Socrates, and indeed it is an approach we find portrayed in the Socratic dialogues of Plato.[20] Aristotle also does this himself, and though he professes to work differently from Plato by trying to start with what well-brought up men would agree with, by book VII Aristotle eventually comes to argue that the highest of all human virtues is itself not
practical, being contemplative wisdom (theoria 1177a). When talking about happiness, we consider a person’s life as a whole, not just brief moments of it. In that discussion, the question was how much to compromise with others if it would be painful, harmful or dishonorable. Desire without understanding can become insatiable, and can even impair
reason.[63] Plato's treatment of the same subject is once again frequently compared to Aristotle's, as was apparently Aristotle's intention (see Book I, as explained above): Every virtue, as it comes under examination in the Platonic dialogues, expands far beyond the bounds of its ordinary understanding: but sophrosuné undergoes, in Plato's
Charmides, an especially explosive expansion - from the first definition proposed; a quiet temperament (159b), to "the knowledge of itself and other knowledges" (166e).— Burger (2008) p.80 Book IV. Avoiding fear is more important in aiming at courage than avoiding overconfidence. This raises the question of why play and bodily pleasures cannot be
happiness, because for example tyrants sometimes choose such lifestyles. By itself this would make life choiceworthy and lacking nothing. We cannot say that what people wish for is good by definition, and although we could say that what is wished for is always what appears good, this will still be very variable. But we must add "in a complete life". ~
Book I Chapter 6 1096a-1097b. Choice then is decided by both desire and deliberation.[51] Wishing (boulésis) is not deliberation. Book VI: Intellectual virtue Book VI of the Nicomachean Ethics is identical to Book V of the Eudemian Ethics. In fact, ends Aristotle, stinginess is reasonably called the opposite of generosity, "both because it is a greater
evil than wastefulness, and because people go wrong more often with it than from the sort of wastefulness described".[64] Magnificence A virtue theory of magnificence Concerned with Mean Excess Deficiency giving and getting greater things Magnificence (megaloprepeia) Tastelessness (apeirokalia) or Vulgarity (banausia) Paltriness (Rackham),
Chintziness (Sachs) (mikroprepeia) Magnificence is described as a virtue similar to generosity except that it deals with spending large amounts of wealth. pages 3-4. This definition aligns with popular views of happiness, which see the happy person as virtuous, rational, and active. As he proceeds, he describes how the highest types of praise, so the
highest types of virtue, imply having all the virtues of character at once, and these in turn imply not just good character, but a kind of wisdom.[15] The four virtues that he says require the possession of all the ethical virtues together are: Being of "great soul" (magnanimity), the virtue where someone would be truly deserving of the highest praise and
have a correct attitude towards the honor this may involve. Pakaluk, Michael (2005). Politics is not a precise science, since what is best for one person may not be best for another. A temperate person does not need to endure pains, but rather the intemperate person feels pain even with his pleasures, but also by his excess longing. They are frank in
expressing opinions and open about what they hate and love. Did you know you can highlight text to take a note? Chapters 1-10: Self-mastery According to Aristotle, akrasia and self-restraint, are not to "be conceived as identical with Virtue and Vice, nor yet as different in kind from them".[97] Aristotle argues that a simple equation should not be
made between the virtue of temperance, and self-restraint, because self-restraint might restrain good desires, or weak unremarkable ones. Each of these three commonly proposed happy ways of life represents targets that some people aim at for their own sake, just like they aim at happiness itself for its own sake. Such relationships are rare, because
good people are rare, and bad people do not take pleasure in each other.[115] Aristotle suggests that although the word friend is used in these different ways, it is perhaps best to say that friendships of pleasure and usefulness are only analogous to real friendships. A person who is not virtuous will often find his or her perceptions of what is most
pleasant to be misleading. Aristotle Nicomachean Ethics: Translation, Introduction, and Commentary. (Translation, with Introduction and Notes.) Broadie, Sarah; Rowe, Christopher (2002). And so practical ethics, having a good character, requires knowledge. In the Sachs translation it is remarked that two possible translations "pride" and "high



mindedness" both only get half of the meaning, while magnanimity only "shifts the problem into Latin". However, while such friends do like to be together, such friendships also end easily whenever people no longer enjoy the shared activity, or can no longer participate in it together.[114] Friendships based upon what is good are the perfect form of
friendship, where both friends enjoy each other's virtue. doi:10.1080/01472529308569139. (2006). Aristotle The Nicomachean Ethics: Translated with an Introduction. ISBN 0-674-99081-1. Similarly, there are people who are overconfident simply due to ignorance. Plato had discussed similar themes in several dialogues, including the Republic and the
Philebus and Gorgias. ISBN 1-58510-035-8. Wisdom is aimed at for its own sake, like health, being a component of that most complete virtue that makes happiness. Righteous indignation (Greek: nemesis) is a sort of mean between joy at the misfortunes of others and envy. Aristotle also remarks that "rash" people (thrasus), those with excessive
confidence, are generally cowards putting on a brave face.[57] Apart from the correct usage above, the word courage is applied to five other types of character according to Aristotle:[58] Hektor, the Trojan hero. Indianapolis: Hackett Publishing Company, Inc. London: Routledge. Also, not all bodily pleasures are relevant, for example delighting in
sights or sounds or smells are not things we are temperate or profligate about, unless it is the smell of food or perfume that triggers another yearning. Latin virtus, is derived from the word vir meaning man, and became the traditional translation of Greek arete. Broadie, Sarah (1991). 1156a ~ Book, chap. The answer according to Aristotle is that it
must involve reason (logos), including both being open to persuasion by reasoning, and thinking things through. Such dishonesty could involve vices of dishonesty other than boastfulness or self-deprecation of course, but the lover of truth, who is truthful even when nothing depends on it, will be praised and expected to avoid being dishonest when it is
most disgraceful. Ethics, as now separated out for discussion by Aristotle, is practical rather than theoretical, in the original Aristotelian senses of these terms.[1] In other words, it is not only a contemplation about good living, because it also aims to create good living. In chapter 4 Aristotle specifies that when we call someone unrestrained, it is in
cases (just in the cases where we say someone has the vice of akolasia in Book II) where bodily pleasure or pain, such as those associated with food and sex, has caused someone to act in a shameful way against their own choice and reason. ™ mpog yap T @ yével ETepa Kol TV THE Wwuyfig popiwy £tepov @ YEVEL TO MPOC EKATEPOD MEPULKOG, eimep Kab'
opoldTNTa Twa Kai olkeldtnTa 1) Yyr&holg duodpyel avtoic 1139a10 ~ 1139b15-1142a ~ Sachs translation. Aristotle says that such a person would also be a serious (spoudaios) human being, in the same sense of "serious" that one contrasts serious harpists with other harpists. (akolasia) Temperance (sophrosuné, also translated as soundness of mind,
moderation, discretion) is a mean with regards to pleasure. Warne, Christopher (2007).
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